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Abstract

The study of manuscript is one of the popular topics in the academical world.
Especially for exegesis manuscript, it is rarely found in the archipelago. This
research is important for preserving the cultural heritage in the form of
manuscript. This article examines the codicological aspects of the manuscript.
By using codicological discourse analysis, this research concludes that Jalalain
Exegesis Manuscript of Kyai Nur Hisyam Mandirejo was written on European
paper. He wrote the manuscript into two volumes for studying and learning
significance. He finished writing the first volume in 1269 H. and the second
volume in 1361 H. The manuscript is still quite clear to read, while the paper
has weathered and even there are some papers lost and broken. By using
critical discourse analysis, this research reveals that the manuscript consists of
various additional information, such as grammatical or nahwu explanation of
certain words, stories related to certain sentences in the exegesis and ma na
gandhul pegon (interlinier text). By comparing the manuscript to Jalalain
Exegesis of printed version that corrected by Muhammad Dhu al-Kifl Zain al-
Din al-Watani, it was printed by Dar al-Kutub al-Islamiyyah on January 201 1"
M. / Muharram 1432 H. The researcher reveals that both of them are similar
text but have different main text for the guidelines copying process. Some
differences found in several sides of study. This research concludes that there

are three patterned errors of manuscript writing, like about the writing of Y,
(ha’) and < (alif layyinah).

Keyword: Jalalain exegesis, manuscript, Kyai Nur Hisyam, philological
study.

A. Introduction

The study of manuscript is one of the research theme which important to do. It is caused
the existence of the manuscript research is still rare. The manuscript becomes important for
his position as the cultural treasure in forms of written and consist of various information,
history, cultural and attitude of our ancestor. However, Oman regretted for lacking of
attention from Islamic college to religious (Islamic) manuscripts. It is seen from still the least

quality literatures produced by scholars through philological research.*

! Nabilah Lubis, Naskah, Teks dan Metode Penelitian Filologi, (Jakarta: Yayasan Media Alo Indonesia, 2007),
1.
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Among various types of archipelagic manuscript, muskafis one of the texts most copied
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by public. This is related to the position of the Qur’an as the main source of Islam, thus affect
the tradition of reading, teaching and copying forsociety. The teaching and writing of the
Qur’an is generally considered the most basic Islamic education.? Every Moslem is not only
required to finish his reading, but also encourage having mushaf. From here, copying the
mushaf becomes a necessity. Therefore, it is no exaggeration to say that the tradition of
religious texts begins with copying of the mushaf.?

Nevertheless, exegesis manuscript is still limited. The exegesis of Qur’an is important
for making the reader easier to understand the meaning of verses of Qur’an. There are
exegesis manuscript found in Java, such as Tafsiral-Jalalainthat created by Jalal al-Din al-
Suyiiti and Jalal al-Din al-Mahalli and Tafsir Ayat al-Ahkam Min al-Qur’an al-Karimthat
created by Abil Fadhal as-Senory.

Based on the temporary information, there are three Jalalain manuscripts were foundin
East and Center Java, they are from Lasem, Sedan and Tuban. This article will examine the
exegesis manuscript from Tuban, East Java. The object of the research is only one, it is
manuscript of Jalalain exegesis. According to the observation at a glance, the manuscript was
written on European paper, into two volumes, from al-Bagarah up to al-Fatihah. There are
interesting sides of the manuscript, such as ma’na gandul®, other explanations, like
grammatical, exegesis, and further information including story according to the text. Even, its
age is about more than 160 years.

According to the statement of writer’s family, Kyai Nur Hisyam was the writer of the
manuscript. There is no clear information when he started to write it, but based on the
colophon, most likely he wrote the manuscript on 18" century. The manuscript consists of al-
Fatihah until al-Nas. Kyi Nur Hisyam finishd his writing fully and perfectly. He also wrote
the other scripts, like Qur’an and al-Barzanji. His family saved all of his classical books and
manuscripts in langgar Nur Hisyam. The researcher was interested to study deeply around

Jalalain exegesis manuscript from Mandirejo. This article is focus to codicological aspect.

2 Karel A. Steenbrink, Pesantren Madrasah Sekolah, Pendidikan Islam dalam Kurun Modern Jakarta: LP3ES,
1991), 10.

® Ali Akbar, “Oman Fathurahman dkk. , Filologi dan Islam Indonesia, ” dalam Khazanah Mushaf Kuno
Nusantara, (Jakarta: Puslitbang Lektur Keagamaan Balitbang Kemenag RI, 2010), 181, 191-192.

*Ma na gandul is a meaning or translation of the word written suspended under the word by using Java language.
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B. Life Background of Kyai Nur Hisyam
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Based on the data, the writer and owner of the manuscript is Kyai Nur Hisyam from
Mandirejo. He was one of ulama who spread the Islamic syariat in Mandirejo village. Nur
Hisyam is the second name he got after he had pilgrimage to Mecca. His real name was
Muhammad Dimyati. There is no information about his birth.> Meanwhile, some of his
neighbors and student said that his age is about more than 125 years old®.

His parents were pious people, they were Kyai Musthofa and Nyai Sujinah. Kyai Nur
Hisyam had two wives and blessed with five children.” He had many contributions in
Mandirejo village. He was the pioneer of the first langgar (small worship place) in his region,
named langgar Nur Hisyam. He taught Qur’an, al-barzanji, classical books by sorogan®
method and spread the Islamic syariat.

He was an activist disseminating Islam. Every time he became the leader (imam) of
solat jama’ah. After praying maghrib, he taught Qur’an and al-Barzanji by sorogan. Usually,
the system of sorogan method is the students read Qur’an or the others in front of their
teacher directly, then the teacher listen it well and correcting the mistake®. Everyone came to
him and recited Qur’an or al-barzanji fluently. When the time of isya came, they prayed
together, and they continued the studying classical book. In classical book teaching, Kyai Nur
Hisyam applied bandongan system. Zamakhsyari Dhofier mentions it as weton system. In
bandongan system, the students listen to what the teacher read, translate (interlinier), or even
explain®.

At that moment, almost all people of Mandirejo followed Masyumi party, because
Masyumi was the biggest Islamic party. The congress officially decided Masyumi to become
an Islamic political party on 7-8 November 1945. Masyumi became bigger when the earlier
organizations supported it, including NU (Nahdatul Ulama’) and Muhammadiyah. However,

NU went out from Masyumi on 1952 for less accommodated NU’s aspiration and interests. "

% Bajuri, Interview, Tuban 11" March 2017.

® Anwar, Interview, Tuban 11" March 2017.

" Abdul Mun’im, Silsilah Klopo Telu Fersi Ali Shatho, Abdul Fattah Sumingan Santren Mandirejo Merak Urak.
& Students read in front of teacher, the teacher listen it well and correct if there is mistakes. Nur Fatoni, Kultur
Pesantren: Relasi Kiai, Santri, dan Kitab Kuning, Ibda’, vol. 9, no. 2, (Desember, 2011), 170.

® Sri Wahyuni, Rustam Ibrahim, Pemaknaan Jawa Pegon dalam Memahami Kitab Kuning di Pesantren, Manarul
Qur’an, vol. 17, no. 1, (Desember, 2017), 9.

10 Zamakhsyari Dhofier, Tradisi Pesantren Studi Pandangan Hidup Kyai dan Visinya Mengenai Masa Depan
Indonesia, (Jakarta: LP3S, 2015), 54.

1 Insan Fahmi Siregar, Sejarah Pertumbuhan dan Perkembangan Partai Masyumi (1945-1960), Thaqgafiyyat, vol.
14, no. 1, (2013), 93.
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The people of Mandirejo had not known about NU. Fortunately, there were some figures that
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spread NU’s teaching in Mandirejo.

Beside actively in teaching and spreading Islam, Kyai Nur Hisyam also taught
kanuragan as wellasKyai Masran, his father in law whom well known with his kanuragan
potential. When the Gestapu event was happened, many people came to Kyai Nur Hisyam to
study kanuragan as provision to fight against the attackers.*?

The Gestapu (Gerakan September Tigapuluh) event was a complicated problem. There
were many acts of kidnapping and killing the member of TNI, exactly it occurred on 1965.
The problem was not end. There was still a post G30S-PKI tragedy which occurred a

kidnapping, arbitrary detention, killing, raping, and deprivation of Human Right.*?

Before he passed away, Kyai Nur Hisyam was sick for several days. He passed away on
23 Syawwal 1388 H. / 11 January 1969 M., and buried in Makam Gedhe, West Kapu,

Merak-urak, Tuban.®®

C. The History of Manuscript Writing

Kyai Nur Hisyam comes from a family that prioritizes the education, especially
religious education. Since childhood, he has stayed in the pesantren for exploring religious
science. Based on the data, he studied in pesantren of Sarang. He studied various classic
books, from the level of Ibtidaiyyah to ‘Aliyah. Like Nahwu, Tasawwuf, ‘Agidah or Tauhid,
Figh and Tafsir.

His granddaughter, Kunyati said that one of his hobbies is writing. Many manuscript of
Kyai Nur Hisyam are found in his home, including Qur an, al-Barzanjrand its meaning,

classical books and rajah'®. It is not surprising if found his manuscripts.

12 Hadi, Interview, Tuban 10™ March 2017.

13 Cyntha Wirantaprawira, Menguak Tabir Peristiva 1 Oktober 1965 Mencari keadilan, (Heidelberg:
Persahabatan Jerman-Indonesia, September-Oktober, 2005), 47.

!4 Based on Kunyati’s statement, named makam gedhe because the graveyard is for great people, priyai, and
ulama from one offspring.

15 Hadi, Interview, Tuban 9™ March 2017 and field research.

18 The paper contains a series of dua or azimat.
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C.1 Barzanji text

Besides that, the tradition of pesantren at that moment is different from today. The
pesantren in the past requires the students to write the lesson. As well Kyai Nur Hisyam, he
often rewrites the lesson or classical book although he had printed version. Usually, the
students wrote or copied the classical book is for personality importance.

One of Kyai Nur Hisyam’s manuscripts is Jalalain. It is probably written when he still
stayed in the pesantren. The specific characteristic proves that his manuscript is his writing
when he stayed in the pesantren is the existence of ma 'na gandul. 1t appears from tradition of
pesantren. Usually, the teacher reads classical book and translates it word by word by
Javanese, and it namely ma 'na gandul for making the reader easier to understand it.

At that moment, the writing mostly used paper. The European paper had spread in the
archipelago around 18" century. Robson said that the Europe started to produce the paper
about 13" century. Nevertheless, Indonesia has used the European paper on 18" and 19"
century.'” The high quality of European paper makes it selling well and many people used it
as a base for writing.

After Kyai Nur Hisyam passed away, all of his manuscripts and classical books were
saved on the special cupboard in his langgar. His grandson, Juri always preserved it well.

17 Russels Jones, European and Asian Papers in Malay Manuscript: A Provisional Assessment, Bijdragen tot de
Taal, no. 3. Leiden: 1993., 480.
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Usually he clean and spray the anti-insect to protect the paper from the insects that usually
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damage the paper. The physical preservation of the script is more intended to save and care

the physical script to keep the manuscript intact and lack of damage.

D. Philological Study

Based on Kamus Besar Bahasa Indonesia, the meaning of philology is knowledge
about language, culture, regulation and history as that exits in written object'®. The term
philology comes from Greek “philologia”, consists of two words. The first is “philos”
translated as “love” and the second is “logos” as “word”. The phrase means “loving word” or
“loving speaking”.19 Then, the meaning developed and became “loving study” or “loving
culture”?

The words philology are considered, critiqued, compared, explained the history of the
script and others until the form and the meaning surely clear. The definition of philology is
developed, from loving word to loving science. Philology is not only dealing with textual
criticism, but also studying the culture of a nation based on the text or manuscript. Djamaris
said in his book that through philology, we know the cultural background around the text or
manuscript, such as religion, customs and tradition and vision of a nation in accordance with

the contents of the text.”
1. Codicological Characteristics of the Manuscript

The term codicology is coming from Latin “codex??. Based on nusantara scripture
context, it is translated as “script”.ZTherefore, it can be concluded that codicology is a
science or knowledge discussing the scripture that related to material of handwriting that
is reviewed from several aspects.

This part describes physical characteristics of the manuscript, including the
condition of manuscript, writer, date of copying, paper, using of ink, language and
character and another. The research of this part is considered important to do for knowing

the manuscript physically.

'8 Tim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa, Kamus Besar Bahasa Indonesia, (Jakarta:
Balai Pustaka, 2001), 317.

1 Oman Fathurohman, Filologi Indonesia Teori dan Metode, (Jakarta: Kencana, 2017), 13.

%0 siti Baroroh Baried, dkk. , Pengantar Teori Filologi, (Jakarta: Pusat Pembinaan dan pengembangan Bahasa
Departemen Pendidikan dan Kebudayaan, 1985), 1.

2! Edwar Djamaris, Metode Penelitian Filologi, (Jakarta: Manasco, 2002), 6.

22 Dwi Sulistyorini, Filologi Teori dan Penerapannya, (Malang: Madani, 2015), 22.

% Sri Wulan Rujiati Mulyadi, Kodikologi Melayu di Indonesia, (Depok: Fakultas Sastra Universitas Indonesia,
1994), 1.
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a. Manuscript Condition

The manuscript as the target of the research is still quite clear to read, although
the paper has weathered and even there are some papers lost and broken. The damage
of the papers is due to old age. In addition, the damage is because there is no special
care for the manuscript. Every manuscript needs a preservation and care. There are
two types of preservation, including preservation of the text and physical script. The
physical preservation of the script is more intended to save and care the physical script
to keep the manuscript intact and lack of damage.

The family just saves the manuscript on the opened cupboard without special
preservations, like giving some care in order to protect the paper from the insects that
usually damage the paper. The temperature condition also influences the paper

endurance. Hence, the paper is the most sensitive material to the environment,

D.1 The damage of the papers

b. Manuscript Storage

Kyai Nur Hisyam’s family preserve the manuscript in Nur Hisyam langgar,
exactly on the special cupboard with the other manuscripts and classical books. Based
on the data, after Kyai Nur Hisyam passed away all of them were preserved in Imam
Bisri’s home. However when Kyai Imam Bisri passed away, his wife (Hani’) sent

them back to Kyai Nur Hisyam’s home and she was the one who provided the
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cupboard to keep his books Finally, the family located the book in Nur Hisyam
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langgar.?*

D.2 Manuscript Storage

c. Manuscript Title
The title of the manuscript is Tafsir al-Jalalain. This information is mentioned
on the colophon. The writer said that he finished writing the text namely Tafsir al-

Jalalain.

d. Manuscript Writer

Based on the data, the writer of the manuscript was Kyai Nur Hisyam from
Mandirejo. He wrote it by himself in two volumes. The researcher finds the data that
his writing on the exegesis manuscript had similar style with the writing style on his
other classical books. The writing layout of ownership name was also same with the
others. He often wrote the ownership name of his classical books in the upper left
corner and wrote it on oblique position. Those are evidences that convinced the

researcher that Kyai Nur Hisyam was surely the writer of the manuscript.

24 Hani’, Interview, Tuban 09" March 2017.
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D.3 The Evidence of Manuscript Ownership

e. Place of Manuscript Writing

There is no information where he wrote Jalalain exegesis. He did not state any
information clearly. Nevertheless, based on the date of manuscript writing most likely
he wrote it when he stayed on the boarding. He finished writing the first volume in
1269 H. / 1852 M and the second volume in 1361 H. / 1942 M., while he ever wrote
on one of his classical books that he studied that classical book in 1957 M. It means
that between 1852 and 1942, he still stayed in pesantren and wrote the manuscript in
the pesantren. The other possibility is that he wrote it at home while he still studied in

the pesantren for particular times, such as once or twice in a week.

f. Date of Copying

There is no information when he starts writing and how long he wrote the
manuscript. He just wrote when he finished writing it, however he did not write when
he started writing it. He wrote it in detail. Based on the colophon, he finished writing
the first volume of the manuscript at ‘Isya’, Saturday, seventh Safar, sanah Yz,
1269 H. / 1852 M. The second volume was finished at ‘Isya’, Sunday, Robi’ al-
Awwal, 18" hilal, sanah 3, 1361 H. / 1942 M.

AL-ITQAN, Volume 3, No. 2, 2017 i3]
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g. Paper

Fakhriati said that Malay and Indonesian manuscript is mostly written on
paper”®. There are many kinds of paper used to write script. Such as daluwang,
European, Chinese. For daluwang paper, Muslims of nusantara imitated and
developed daluwang papermaking by borrowing Chinese technology.? Daluwang
paper is made from some trees, like saeh tree (Sunda), paper mulberry or beringin
putih which are considered from China, and these trees are archipelago.?’” The
characteristic of daluwang is fibrous, because it was produced from the bark.?
Generally, kyai and santri of Javanese pesantren, use it for writing religion classical
books.?

Based on Russell Jones research, a majority of Malay and Indonesian
manuscripts were written on European paper. He said that it is beneficial. A paper
made in Europe is very communicative to those who care to interrogate it.*° The
innovation of papermaker technology considered as the one of great innovation of
classical Chinese nation except compass, gunpowder and print. Since that time, the
necessity using paper spread rapidly to the corner of other world, including Islamic
world and Europe on thirteenth century.*

The European paper has different characteristics from the other papers. Such as
watermark that can only be seen by looking at it behind the light. The identification of
watermark helped us to identify the age of the manuscript. The next characteristic of
European paper is the horizontal and vertical lines. These lines are the result of mold

pattern.*

% Fakhriati, The Use of Papers in The Acehnese Islamic Manuscripts and its Historical Context, Heritage of
Nusantara, No. 1, Vol. 2, (June, 2013), 53.

% Josep Needham, Science and Civilization in China, Chemistry and Chemical Technology, Pert 1, Paper and
Printing, vol. 5, (Cambridge: Cambridge University Press, 1985), 333.

2" Setia Gumilar, dkk. , “Daluang: Rekayasa Teknologi Alas Tulis Dalam Proses Penyebaran dan Penyuburan
Islam di Nusantara”, (Penelitian di Universitas Islam Negeri Sunan Gunung Djati, Bandung, 2013), 15.

2 Ali Akbar, “Kertas / Alas Tulis”, dalam http://quran-nusantara. blogspot. com/2012/10/2-kertas. html, (diakses
pada 24™ March 2017).

#  Aseo Yudha Wirajaya, “Daluang atau Dluwang dalam Prespektif ~Kodikologi”, dalam
http://danupratamasetiawan. blogspot. com/2011/11/daluang-atau-dluwang-dalam-perspektif. html, (diakses pada
24" March 2017).

%0 Russell Jones, European and Asian Papers in Malay Manuscript: A Provisional Assessment, Bijdragen tot de
Taal, no. 3, (Leiden: 1993).

%! For further information, look at Jonathan M. Bloom, Paper Before Print The History and Impact of Paper in
the Islamic World (2001).

*2 Oman Fathurohman, Filologi Indonesia Teori dan Metode, 118-121.
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The writer used European paper, because the characteristic of the paper is
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appropriate with the European paper characteristics. There is a watermark and
countermark on the paper. The color of yellowish paper also indicates that it is a
European paper, because one of papermaking material of European paper is fabric

scrapes® that consists of acid, which causes the yellowing of paper.

h. Watermark and Countermark

Watermark is a picture, writing, or certain sign on the paper, as the paper mark>*.
People can see it really and clearly when the paper seen in bright and shiny place. We
also can find it on paper money and postage stamp.**The following is Heawood’s
explanation about watermark:

Watermark, water mark, or water-mark is the term used to indicate the

lighter lines or markings in paper, caused by wires on which the paper is
made, the metal design from which the impression is made.

Based on the watermark, the paper of the manuscript was Pro Patria production.
Pro Patria sign was produced to commemorate the Dutch liberation fight against the
Spanish occupation in 1581, which fight against the Spanish invaders. The female
symbolies the rule of the sea and the lion’s arrows are the specific symbol for the
united provinces.®” The watermark contains the identification of papermill, Pro Patria
Ensone Libertate. There are two pictures as a symbol, a lion and a female. The lion
symbolizes the united provinces while the female symbolizes the rule of the sea.®

There is also a countermark AB.

% \Voorn on Fakhriati, The Use of Papers in The Acehnese Islamic Manuscript and Historical Context, 58.
* Oman Fathurohman, Filologi Indonesia Teori dan Metode, 139.

% sri Wulan Rujiati Mulyadi, Kodikologi Melayu di Indonesia, 63.

% Edward Heawood, The Use of Watermarks in Dating Old Maps and Documents, (t. t: t. p, 1924), 6.

%7 LLeonard Ogierman, Phenomenon of Pro Patria Paper Expansion, Bibliotheca Nostra, (2017), 94.

* Leonard Ogierman, Phenomenon of Pro Patria Paper Expansion, 94.
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D.4 Watermark

D.5 Watermark
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D.6 Countermark

i. Ink

The writer of the manuscript used two ink colors to write this manuscript, red
and black. Black ink for writing the exegesis, ma’'na gandhul and additional
explanation (including nakwu, i’lal, hashiyah, andthe story related to the verses or
exegesis). He used red ink for rubrication. The rubrication (red ink) is for emphasizing
the using of the word that considered important. In this manuscript, the rubrication is
used for writing verses of Qur’an, magra’, juz, and some information about surah.

Occasionally, when the writer forgot writing the word of verses, he wrote it in
red ink. However, sometimes he wrote in black ink and crossed it in red ink to mark
that it was verse of Qur’an. The writer used black ink for writing the exegesis, ma 'na
gandhul and additional explanation (including nakwu, i’lal, hashiyah, andthe story
related to the verses or exegesis). When he wrote a wrong word, he crossed it in black

ink. He also used black ink for covering wrong word written in red ink.

J. Manuscript Content

Kyai Nur Hisyam’s manuscript consists of Qur’anic exegesis, because the
manuscript is a copy of Jalalain exegesis classical book created by Jalal al-Din al-
Suyatr and Jalal al-Din al-Mahalli. However, there are many additional information

and explanation on the manuscript related to the text. Probably those are explanation
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of Kyai Nur Hisyam’s teacher when he studied the Jalalain exegesis in his pesantren,
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as well as ma 'na gandhul on the difficult word of the text.

1) Rasm
The writing of manuscript text uses rule of rasm imlar in general. It is

probably the main script used as the guide to copy is using rasm imlar.

2) Colophon Information

The colophon has significant position in philological study. However,
through the colophon we will know the short history from the manuscript, who is
the writer, the author and when the manuscript was written. Furthermore,
probably the colophon is where the reader gets other information.

Based on colophon information, the writing of first volume of
Jalalainexegesis manuscript was finished on isya’, Saturday, Safar, seventh hilal,
1269 H. / 1852 M. and the second volume was finished on isya’, Sunday, 18"
Robi’ul Awwal.On the colophon of this manuscript, the writer also wrote his
expectations after finishing it. For example, he pray for Allah to bless us barakah
in the world and hereafter, forgive our mistakes and make us easy to read the

manuscript. The following is the citation of the writer’s doaon the colophon:
ey gl Gy el o el 4B s oS e T3 L g e
Lras) gl T el Oldly Jawl Ol 3lgg (sls Olely slale 70K

Sl e iy o) 95

% In the manuscript &
%% In the manuscript 5!
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D.7 The First Colophon
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D.8 the Second Colophon
k. Page

The first volume of the manuscript contains 173 pages. The second volume
contains 300 pages. Those are just the written pages of exegesis. The author supplied
some blank pages to write further explanations.

I. Rows per Page

In the first volume, there are 19 rows per page and in the second volume, there
are 23 rows per page. The distance between rows is about 2 cm.

m. Textological Characteristics of the Manuscript

In textological analysis, the researcher will categorize the text analysis into two
categories. Including, analyzing the additional aspects of the manuscript and text
criticism. The categorization is expected to facilitate the understanding and in order to

arrange the result of the analysis systematically.
n. Additional Aspects of the Manuscript

This manuscript has various and different characteristics than another. For the
first research of the textological analysis, the researcher will analyze additional aspects
of the manuscript. It will be categorized into three categories. The categorization is

expected to facilitate the understanding and in order to arrange the result of the
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story related to the text. The following is the research finding of additional aspects of

the manuscript.

1) Ma’na Gandhul Pegon

Generally, the learning of classical book in pesantrens use ma 'na gandhul
system. The writing style of ma’na gandhul is to write it under the word
translated. It is beneficial for the readers, because through ma’'na gandhul they
will know the meaning of each word. Furthermore, they know the position of the

word in a sentence, thus facilitate the understanding.**

2) Grammatical of Nahwu
The writer often wrote the grammatical of the word clearly. That is very
important to know, because those affect the meaning. The following are the

examples of grammatical explanation of the manuscript:

a) (20 sy O356 43
All the God creations surrender to him (the God).
On the wverse, Kyai Nur Hisyam wrote the grammatical
explanation, it is <llally Jaudy yeasll ald) 4535 J 8 2315, It means that “J”
on the word “4?” has three function, they are_»=ill, ala,>, andellall,

b) (196 :3,20)) ool 8505 (B )

Or give alms three sa .
Kyai Nur Hisyam wrote the explanation about the changing

process of &=, as follows:

L ) sabl i 23051 jLiad 532 olgl) s £350 ol ao

el 9La3 Wl Calyl g_,-b £ ol jlab ali
He explained that word e~ comes from ¢ 3, then change s to | and
become ¢ 3l, | was moved to before and become &=\, change ! to | and

become x=I. The explanation was considered important to write. Thus,
the reader can understand the origin of a word.

* Islah Gusmian, Karakteristik Naskah Terjemahan al-Qur’an Pegon Koleksi Perpustakaan Masjid Agung
Surakarta, Suhuf, Vol. 5, No. 1, (2012), 63.

AL-ITQAN, Volume 3, No. 2, 2017 JgiX]



Philological Study of Jalalain .....

Siti Mir’atul Af’idah

Doi: Doi: doi.org/10.47454/itqan.v3i2.26
3) Story Related to the Text

Kyai Nur Hisyam also wrote the story or other information a sentence,
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such as in al-Maidah : 5, he wrote the below explanation:

He explained that Qabil killed Habil on Tuesday. That information is important

to know, because the exegesis did not explain when Qabil killed Habil.

E. Text Criticism

Text criticism is an important part of philology studies. Text criticism can also
distinguish between philological studies and other studies, such as history.** Based on Kamus
Besar Bahasa Indonesia, criticism is description and consideration of good or bad for a work,
opinion, and the capacity.43 Jamaris explain that textual criticism is an assessment,
consideration, comparison and determination of the original text, as well as cleaning the text
from various errors. As repair accountability, the editor has to write all the differences in
reading.**

The term of criticism is also called as tahgig an-nusis. Abdus Salam Harun defines

tahgigetymologically as “correcting”. The term of correcting comes from:
3+ e 1 JB jT o 1Jed)) o) 5a

Someone corrects a saying or says “he is right”.

Furthermore, He explains that takgig is a term for special effort of the manuscript.
According to his statement, a corrected book means that the book, title, author and classical
book relationship to the author are correct. In other side, the content of the book has
approached to the original production from the author.*

In this part, the researcher compares two classical books of Tafsir al-Jalalain. The
manuscript is compared with the printed classical book that had corrected and copied from
previous manuscript by Muhammad Dhu al-Kifl Zain al-Din al-Watani. It was printed by Dar
al-Kutub al-Islamiyyah January 2011 M. / Muharram 1432 H.

*2 Oman Fathurohman, Filologi Indonesia Teori dan Metode, 66.

*3 Tim Penyusun Kamus Pusat Bahasa, Kamus Besar Bahasa Indonesia, 761.

** Edwar Djamaris, Metode Penelitian Filologi, 37.

# <abd al-Salam Muhammad Hartin, Tahqig al-Nusiis wa Nashriha, (t. t. : Muassasah al-Halbi, 1965), 39.

7y AL-ITQAN, Volume 3, No. 2, 2017



Philological Study of Jalalain .....
Siti Mir’atul Af’idah
Doi: doi.org/10.47454/itqan.v3i2.26

AL ITOAN

Jurnal Studi Al-Qur’an

The printed classical book is a main manuscript and reference comparison. The

researcher will categorize the texts are critiqued.

1. Word Addition and Subtraction

No

A
(Printed Version)

B
(Manuscript Version)

1.

1 :5,ady &y osle el &l {40

03 & V'LJ & ((l \}

% (Alif Lam Mim) Allah more knows

the meaning about it

% (Alif Lam Mim) Allah more

knows the meaning

Based on the data, the exegesis of the manuscript did not write the word <llx as

on the printed version.

¢ Fa G By {5 I i
s } B 24 U 8 {ssl)
¥) el gas s 4 {1555
PRI P BN
AUEPRES 3 3 {orls}

o Eal G By 15 e g
e ihe b 855 {205
Si3 Bl w {165 %3}
() g
3 $3ad @ {oridi ) @pws

2 351 i s9is
(Help ye one another in righteousness) | (Help ye one another in

by doing what was commanded to you
(and piety) by leaving what was
forbidden to you (but help ye not one
another) actually, there is a throwing
one of two ta's in \sisa3 (in sin)
wickedness (and rancour) violate the

laws of Allah.

righteousness) by doing what was
commanded to you (and piety) it is
by leaving what was forbidden to
you (but help ye not one another)
actually, there is a throwing one of
lsisz3  (in

rancour) it_is

two ta's in sin)
wickedness (and

violate the laws of Allah.

In manuscript version, there is an addition of ! when interpreted s325 and

)53, The addition does not change the meaning.
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No

A
(Printed Version)

B
(Manuscript Version)

o alas { =l ) 20 { s
12N 0552 1A Vs agtle O3
35

P

36 aliofs} i3y { £
{055 M%Wdﬁ

(those who are righteous) false
worship (and mend (their live)) his
deed (on them shall be no fear nor

shall they grieve)

(those who are righteous) false
worship (and mend (their live) on
them shall be no fear nor shall they

grieve)

The interpreter of exegesis manuscript does not interpret é‘iaib as the exegesis

of printed version.

dU’J‘ sl {8 03 8l
(75 06,40 {1vae G

gt (ot U3)
{10 ) i

(Those are the ones who will be
rewarded with the place) highest place
in heaven (because of their patient

constancy)

(Those are the ones who will be
rewarded with the place) place in
heaven (because of their patient

constancy)

In the manuscript, the interpreter does add Gixll for interpreting Mﬂ\ He just

°
wio

that is the highest place.

Based on the table, the researcher concludes that the exegesis style of manuscript

more rarely give the further interpretation as an emphasized of the meaning. This

research concludes that the pattern for interpreting verses of Qur’an on the manuscript

often uses ! before giving interpretation to inform that it is the interpretation of the

Verse.

2. The Difference of Domir (Pronoun)

The second difference is about the using of domir (pronoun).

In several

interpretations, both of them have differences when using domir. Even sometimes, that

cause changing the meaning.
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B
No (PrintedAVersion) (Manuscript Version)
b {u\;@iﬂﬂ ot A w G {ondh o 0 E
i) 55365 i) gl ) 3385 i agild
(14 :0)es J\)

(Fair in the eyes of men is the love of | (Fair in the eyes of men is the love of
things they covet) what loved by a | things they covet) what loved by a
passions and want to it (male). passions and want to it (female).
There is a difference of using pronoun between both of them. The manuscript
uses & that refers to <13l while the printed version uses 4l that refers to
Ol 5l A, Although those are different, but have similar meaning and does
not remove the meaning.

2.

NEREREN(EEEE

2

58 G Tl m%ms}

2

#2155 ) {O4a35 86135 ol {04
(121 2,4

(that Allah may requite their deed

with the best (possible reward)) it is

their requite.

(that Allah may requite their deed
with the best (possible reward)) it is

his requite.

The manuscript uses pronoun “his” (), but that is not suitable with the verses

above. The researcher assumes that the writer wrote the wrong word. Probably

‘C 2

he would write “their” (=) but he forgot or even was not aware writing

C‘ 2

while between and “»” have different meaning. Most likely, there is a

mistake in copying process.

Based on the research, the difference of using pronoun has two reasons. The first
reason is writing or copying error. Probably in the process of copying, the writer is
careless and even he has not corrected it yet. This kind of error should be taken care of,
because the pronoun writing errors is very possible to change the meaning of the verse.

This is harmful for the beginner who read the text, because he does not understand the
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Arabic grammatical. If the reader has understood the Arabic grammatical, he surely

knows the error and understands the verse of Qur’an in accordance to the right writing.

The second reason is the interpreter has different argument about the referenced

word. Nevertheless, this difference does not damage the original meaning. This

commonly happened among the scholars.

3. The Difference of the Word and Writing

The third difference is about the use of the word. The difference here means that

between two objects are different in the use of the word. There are some kinds of the

difference, like single or plural word, i’rab, and the writing. The following are some

result of the research:

No

A
(Printed Version)

B
(Manuscript Version)

1.

A Jas g8 (198 0 o)
(6 1320 Wagsss

S5 s g8 (18 50 3y
a3

(As to those who reject Faith) like
Abii Jahl and Abii Lahab and as

same as from both of them.

(As to those who reject Faith) like
Abi Jahl and Aba Lahab and aside

from both of them.

The manuscript uses the different word from the printed version, but both of

them have similar meaning and surely do not change the meaning of exegesis.

//,

e ddlusliE {les 353
&5 {in) wrd dﬁﬁ&:@«k
555 31 G {leiie ) 5235
(1 I;\.M;J\)

b 3y (g e Gl
5 {0} spd el be s
1955 p37 Gox L) 5233

(created of like nature of his mat)
Hawwa' in long sound created from

arib of his ribs.

(created of like nature of his mat)
Hawa in long sound created from a
rib of his ribs.

The manuscript uses word “Hawa” withoutgiving hamzah while the printed

version uses hamzah. However, both of them refer to same person (Adam’s

wife).
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No

A B
(Printed Version) (Manuscript Version)

2
o =

sl 2y {RA 26} sel¥i sy (a6}

LR RFES A wel=y ol {220y
(38 121N

x(;\"

(Saith the last) they are follower | (Saith the last) they are follower
(about the first) it is for_their | (about the first) for them.

leaders.

Based data above, there are two differences between both. The first difference
is similar with data before, it is about the use of rasm in writing Qur’anic text.
The writing of Qur’anic text of the manuscript uses rasm ‘uthmani. The
second differenceis about the use of the word for interpreting ~YsY. The
printed version interprets it by »5aY. The meaning is “because they have
became a guidance”. a<3aY is the explanation of the Last to the First as a
form of their protest. Both of them are plural form.

Meanwhile, the manuscript uses single form »~¢>¥. The word Js) means
(reason). Thus, ~aY also as the explanation for their protest, but it just
mention “because of them” without mention their First's guidance.

Between printed and manuscript version is different in interpreting, but their

meaning is same.

3wy {5l b0z 5,00 {85l 5.8 2}

(Who establish regular prayers) (Who establish regular prayers)

The difference is still same about writing style. The printed version uses s3all
(using alif), it means that is rasm imlai. While the manuscript uses s siall
(using wawu),it means that is rasm ‘uthmani. The position of alif changes to

wawu.
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A B

No (Printed Version) (Manuscript Version)

(Then the first will say to the last: | (Then the first will say to the last:
"See then! No advantage have ye | "See then! No advantage have ye
over us) Because you rejected Allah | over us) Because you rejected Allah

is not for us, we are the same. is not for us, we are the same.

Both of them have two differences. The first difference is about writing style
of 141, Based on the table, printed version uses '531 (using alif). It means that
is rasm imlai. While, manuscript version uses Ls’jsi (using alif layyinah). It
means that is rasm ‘uthmani. The difference of the use of writing style (rasm)
is probably because both of them follow different madhhab. The position of
alif change into alif layyinah.

The second difference is about Arabic grammatical (naswu). The printed
version uses 's)&i A, (fi’il mudari’ influenced by amil nasib &), while the
manuscript uses O Y (fi’il mudari’ influenced by £ ¥). Both of them have

similar meaning.

Based on the research, there are some conclusions, as follows:
a. The writing of manuscript text uses rule of rasm imlat in general.

b. If there is a difference of writing style between of them (using of rasm), the
manuscript more likely used rasm ‘uthmani. Meanwhile, the printed version tends

to use rasm imlar.
c. The exegesis in manuscript version is easier to understand.

Data’s explanation above is a result of comparison study between interpretation of
Jalalain exegesis in the form of manuscript and Jalalain exegesis in the form of printed
book corrected by Muhammad Dhu al-Kifl Zain al-Din al-Watani. The researcher finds
various differences by some aspects. Based on the research, both of them were copied
from different main script. Because of limitation, the researcher does not find the main
text used as the guide to copy the text of Jalalain exegesis of the manuscript.

Based on the research, the researcher concludes some patterned errors of manuscript

writing, as follows:
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a. The writing of ¥ resembles W, even sometimes same with J! (double lam).
Previously, the researcher thinks that the writing error is unintentional, but by
analyzing it deeply, it is a pattern of Kyai Nur Hisyam's writing.
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b. The writing of - (ha’) in the last position always connect to the character before,
thus it resembles 5 (wawu). Thus, the reader has to understand the writing style of
the writer in order not to lead to a misunderstanding.

c. He always gave two points under < (alif layyinah), thus resembles s (ya"). Like
when he wrote J (ila) become J (ilayya). Both of them have different meaning.

Three patterned errors above as the specific characteristics of Kyai Nur Hisyam's
writing. His writing style in some characters is unsuitable to the guidelines of Arabic writing,
thus the readers of his manuscript have to understand his style of Arabic writing. The

patterned errors make this manuscript becomes more unique and interesting.

F. Conclusion

Based on the research codicologically, there are some conclusions about the physical
characteristics of the manuscript. Kyai Nur Hisyam wrote the manuscript by using European
paper. The manuscript used Arabic for verses, exegesis and other explanation and Javanese
language for ma 'na gandhul pegon (interlinier text). The writer used two color of ink, the red
ink for writing the verses of Qur’an and the black ink for writing the exegesis and additional
information The writing of manuscript text uses rule of rasm imlar in general.

Textologically, Jalalain exegesis manuscript of Kyai Nur Hisyam consists of Qur’anic
exegesis fully. The writer also wrote ma 'na gandhul pegon (interlinier text) as the translation
of difficult words. There are other explanations related to the text. Including nazwu
explanation of certain wordsor sentences and stories related to certain sentences in the
exegesis. By comparing the manuscript and printed Book of Jalalain exegesis, it can be
concluded that both of them are written from different main text. The interpretation system of
Kyai Nur Hisyam’s manuscript intends to add ' before interpreting the word as the
confirmation. Nevertheless, it is not much addition word when interpreting. This research
concludes that there are three patterned errors of manuscript writing, like about the writing of
¥, (ha’) and s (alif layyinah).
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